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t the end of the day, I want to turn from preoccupation with ﬁ.n future to n_
>on= for participation in the present and, thus, engagement imn: the past.
The future of pragmatism no less than that of philosophy depends, in part, upon
an emphasis upon the dynamic present and the working through of a complex

I

In a letter to his brother Henry, William James oo.n«.aw.oa, “I have .Em».wS.mﬂMa
the proofs of a little book called .?ﬁm:.nmm.a. iE._...s even you may .ﬂ.__ow _.or “
ing. It is a very ‘sincere’ and, from the point of view of onmEmQ _Mn_ ilosopl H_
professorial manners, a very unconventional utterance, not v»n_ac. , y o_.mw_wr !
at any one point, yet . . . with just that amount of m.nconx and m_.ﬁ_ aomm m”n e
voice that enables one book to tell, .‘N\Woa oaﬁwww.mm amuaw nﬁwnmc/ywmﬂuohomﬁma MM Fﬁ_v“
‘representative’” (Perry , 2:452). i
“sh”:ﬂﬂnhohhmﬂ -Mﬂro:&:; be surprised if ten years hence it mro&w.%..m z_.m.»oa
as ‘epoch-making,’ for of the definitive 5.:3@ of that mgonn.ﬂ way 0 ; ﬂ_x __,Mm
I can entertain no doubt whatever—I believe it to be something quite like
ion."™ N
vamm“bww_ﬂwﬂﬂﬂshnoa “Pragmatism and the Future of wE-ogvr.v,. it mom.nm
appropriate to recall James's prediction about the ?Eno. of anngﬂaa _mao c.nm
also seems appropriate to bring into sharp ».oo...a what will mﬁxn. many o wonmnm
paradoxical, namely, that the predominant nEE&.o of Eo >.Bo:nw= vﬂrmmn__“ ists
toward the future as such was largely one of oEﬁ<§.& 5@5.2.2._3. i ¢ this
attitude is most marked in Dewey and least evident in woﬁo.o, it is Bw.no wnaom
true of all the classical American vBmB»:”&.Ian%..S appearances. Yes, pmn nes
did famously pronounce that pragmatism is EM. ..»BMMMMM HM%MW.MMMW .
i inciples, ‘categories,’” supposed nece ; .
M.R&i Ewwu.zmﬂmon. w.n::u. 8%8@«88. facts” (Pragmatism, p. 32; oanmww”_w
omitted); and, indeed, this pronouncement mn.oummm the wnmuﬁonned*ojn ; -
rospective, thus the future over the past. Yes, Peirce did .E».maocm y M »:ﬂ hat
the “belief that Christopher Columbus &mo@oan America Sn_.&. re onw om ¢
future” (CP 5.461; cf. 5.565), thereby drawing ».83»25856 :3” lica :Mm
from his general position that “{t}he rational meaning of every proposition
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in the future” (5.427). And, yes, Dewey did untiringly insist that if we frame a
truly experiential account of human experience, the most salient feature of such
experience is not passive acceptance of what is antecedently given, but active
anticipation of what is not yet present. In his own words,

The preoccupation of experience with things which are coming (are now
coming, not just to come) is obvious to anyone whose interest in experi-
ence is empirical. . . . Anticipation is therefore more primary than recoliec-
tion; projection [of the future more primary] than summoning of the past;
the prospective than the retrospective. . . . Success and failure are the pri-
mary ‘categories’ of life. . . . Imaginative recovery of the bygone is indis-
pensable to successful invasion of the future, but its status is that of an
instrument. (“The Need for a Recovery of Philosophy™; MW 10:10)

Somewhat ironically, this emphasis on anticipation and expectancy is an echo
of views expressed earlier by James. Hence, it is instructive here to recall James’s
observation that

[t}he permanent presence of the sense of futurity in the mind has been
strangely ignored by most writers, but the fact is that our consciousness at
a given moment is never free from the ingredient of expectancy. Every one
knows how when a painful thing has to be undergone in the near future, the
vague fecling that it is impeding penetrates all our thought with uneasiness
and subtly vitiates our mood even when it does not control our attention; it
keeps us from being at rest, at home in the given present. The same is true
when s great happiness awaits us. But when the future is neutral and per-
fectly certain, ‘we do not mind it,’ as we say, but give an undisturbed atten-
tion to the actual. Let now this haunting sense of futurity be thrown off its
bearings or left without an object, and immediately uneasiness takes pos-
session of the mind. (“The Sentiment of Rationality,” pp. 77-78)

But if we attend carefully to the last two texts quoted, then we see that the
future intended by Dewey and James is not solely or even primarily what is
eventually to come, but is rather what is right now coming into being.* That i, it
is the future as an array of possibilities inscribed in the momentum of the present,
not the future in its distance or remoteness from the living present.

This point is forcefully stated by Dewey in Human Nature and Conduct (see
especially chapter 22, “The Present and Future,” and chapter 23, “The Good of
Activity”). There he insists that we are too fixated by the past and too anxious
about the future to be sufficiently absorbed in the present, that is, to be vibrantly
alive. In “Experience,” Ralph Waldo Emerson observes that “{o]ur life is not so
much threatened as our perception. Ghostlike we glide through nature. .. . The
image of gliding ghostlike through nature is intended to capture our persistent
resistance to becoming absorbed in the vital currents of the actual present. But if
our perception is threatened or deluded or dulled, our life—our being optimally
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alive—is thereby diminished. We care too much about the future and too _:.so
about either the past or the present. We are fixated in the past even when .cs-
deed, especially when) we are not fixated on the past. Moreover, we are anxious
about the future because our control over it is so slight E&. uncertain. On :.ﬁ one
side, we overlook or actively resist what in our cultural inheritance and in our
personal history needs to be owned (acknowledged and iomw.& through); on the
other, we continuously redouble our efforts to control what is ﬁ..&B.aa manage-
ment and engineering. Accordingly, we need to cultivate a practical u.am.mma_.n.sao
toward what is, after all, uncontrollable and czmonnmonnz.ﬂ on_o:_w_mn. anxious
solicitude about the future renders all too superficial .nam o_—duimn:d& our pas-
sionate participation in the present. Indeed, such anxiety effectively undermines
the possibility of such participation.

II

What I propose, then, is that the future of philosophy is, from the pragmatic
ﬁu\hﬁnnm_\%wﬁmo_v. a matter of indifference. Of course it matters whether EE_,M
generations read Plato and Aristotle, Augustine and q..woSnuu anmu:om an
Locke, Hume and Kant, and so on. But what matters Ba.mﬁ @B&Sﬁ_w is whether
one's own generation and the one immediately following it nmuu n.aoun uE.u other
figures, especially in ever-new narrative W»Bom that help highlight Eﬂn oocM-
temporary significance. That is, what matters is the present; s:.n precisely be-
cause it matters so much yet so equivocally, what also Bums_.m is the past. The
future, like the past, matters because its imagined mgva.m are 5&%«3920.9.«.25
for envisioning our actual present and thus for enhancing our present activities.
These shapes are invaluable for securing always problematic, but often effec-
tive, distance from the here and now. . . .
Even so, the alleged futurism of American vn.w:s:m.:mlﬂa v_.oooocvwco.s
with the future—needs to be severely qualified, not E-onnnmﬁw ._.ovnwnan. This
view is not idiosyncratic. Richard Bernstein eloquently states it in reference to
Dewey’s pragmatism:
is most enduring in Dewey is his sanity and his courage, his re-
?wn;:w _u”um..aom »Ma gﬂ Dewey aumn emphasize the projective 2:.“ ?E.ao-
oriented dimension of all thinking, and he was aware of the ways in which
history and tradition are always effectively shaping what we are in ﬂ._.a pro-
cess of becoming. But his central focus was the living present, s..:r fac-
ing our present conflicts and problems with honesty and imagination, and
with finding the concrete ways in which we can reconstruct experience
where free communication, public debate, rational persuasion and genuine
sharing are integrated into our everyday practices. (1986, 272; emphasis
added)
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What matters, then, is the present, and, because of this, what also matters are
the past and the future. While Heidegger calls questioning “the piety of thought,”
a pragmatist takes thought to encompass the questioning of our pieties.® But the
most fruitful questioning of these pieties is, in some manner and measure, al-
ways generated, sustained, and augmented by the questioner’s own piety, that
loyalty to the sources of that questioner’s being and questions.” “The essentially
unreligious attitude is,” according to Dewey, “that which attributes human
achievement and purpose to man [or humanity] in isolation from the world of
physical nature [on the one side] and from the support of his fellows [on the
other]” (LW 9:18). Such an attitude is marked and in fact marred by ingratitude
and injustice. In contrast, “[Pliety is an inherent constituent of a Jjust perspective
in life” (18). :

But talk of piety is all too likely to obscure what is most important, and least
controversial in what I am insisting here is the distinctively pragmatic preoccupa-
tion with the present. One might scoff at any mention of piety and yet accept the
substance of the view being proposed. Sigmund Freud contends in The Future of
an lilusion that “in general people experience their present naively [i.e., uncriti-
cally], as it were, without being able to form an estimate of its contents; they have
first to put themselves at a distance from it—the present, that is to say, must
have become the past—before it can yield points of vantage from which to judge

the future” (5). But it is not so much that the present must actually become past
as it is that the past must be imaginatively reenacted in the present in such a way
that the historical character of the actual present comes into sharper focus.

This point about the present needs to be connected with Dewey’s notion of
triangulation. In his attempt to clarify “the relation of philosophy to metaphys-
ics” (LW 1:308), he offered an often cited, but infrequently explicated, meta-

phor.* Metaphysics is the ongoing, culturally situated, and historically resonant
effort to identify and expound the ubiquitous features of natural existence: “Any
theory that detects and defines these traits is therefore but a ground-map of the
province of criticism, establishing base lines to be employed in more intricate
triangulations” (308-9). While Dewey took philosophy to be self-critical criti-
cism of the highest generality and thus of the most inclusive scope, he took
metaphysics to be the experientially motivated and guided description of the
generic traits of natural existence. In addition, he took this relationship to be
that between a traveler and a map: at its best, metaphysics is an aid in making
our way through the world. It provides us with “the ground-map of the province
of criticism” (309). Most commentators break off the quotation here or include
the final clause without comment. The force of this clause is that any metaphysi-
cal ground-map establishes “base lines to be employed in more intricate trian-

- gulations” (309). Before making this suggestion, Dewey offers these examples

of generic features of natural existence: “Qualitative individuality and constant
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relations, contingency and need, movement and arrest are common traits of all
existence” (308). When these paired traits are not merely noted but philosophi-

cally used, they are used in order to establish base lines for triangulation.

The past and the future are, I suggest, base lines to be used in ever-morc-

intricate and detailed triangulations, these triangulations themselves being de-
vised to sharpen our present sense of present activity. The historical past, with
its irrevocable facticity and yet its renegotiable significance, and the open fu-
ture, with its fateful continuities and nonetheless radical ruptures—the histori-
cal past and open future—are two “points” providing base lines for the most
urgent and intricate triangulations demanded of us—such passionate participa-
tion in our quotidian affairs that what might eventuate is nothing less than a
transfiguration of the commonplace. So, for example, my lecture on James ina

course on pragmatism is conceived and executed in light of what has already

been said about Peirce and what I anticipate saying about Dewey and several
other subsequent figures.

The future of pragmatism depends upon the capacity of a distinctive philo-
sophical tradition to guide and goad the thinking of the present generation of
students studying not only here but abroad. The shape of this capacity is most
evident in the intellectual sensibility of influential individuals, while the origins
of this sensibility are formed and reformed by an ongoing critical involvement
with an evolving literary canon (cf. West’s The American Evasion of Philosophy

[1989]) and our intersecting cultural practices.

From this perspective, the defining mark of the pragmatic outlook is pre-
occupation with the present, critical engagement in the here and now, self-con-
scious reconstruction of what are in this place and time the culturally authorized

forms of authority, expertise, practice, and so on, of what are in this place and
ience, desire, work, and so on.

time the personally recognizable forms of experi

What matters, then, is passionate participation in the living present in sucha

way that the possibilities of intelligence are realized and, beyond this, enhanced.
Such participation requires making a focal object of “the present significance of
present activity” (MW 14:182). In order to make such an object of this signifi-
cance, “Memory of the past, observation of the present, and foresight of the fu-
ture are indispensable” (LW 14:182). But the distinctively human capacitics of
recollection, observation, and anticipation are acquired—like all other uniquely
human arts—by initiation into a tradition. So, from the living present,  want to
tumn to the sustaining past, the human past as something dynamically incorpora-
ted in the more or less effective habits, artifacts, and institutions of human agents.’

I

Tradition is an obvious name for what is the most critical factor in transforming

purely organic capacities into recognizably human ones." Cornel West suggests
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that it is i . . .
n.nhmmoﬂ ._Hvoiﬁ—_os .-W%ogu _Ev.nwwaﬁ. .&ﬁnwm to “view ourselves as part of a
Mn:ow. keeping m_?n %“,MMM Nﬂa%mm:ﬂav.wﬂmuwoa mM_.omMn“aﬂm m,mwvww&mminw v

¢ takes i i i \onilo
aa_gpﬁnﬁoﬂﬂn v“whﬁﬁﬂws to be :oar_:m. less than “a distinct vw..m_o%w\“m
thvough Job Do aad & rles Sanders Peirce, [runs] through William James
trough o Dowey, ud idney Hook and W. E. B. Du Bois, all the way up to
the presont nm.cn y Q.mcn.mamﬁ.m. that American pragmatism makes of our
Jemocratic uﬂ . -M an va:,m:osm. mgmmo focus” (20). Just as pragmatism is
o o ﬁ oMu of the Darwinian revolution, it is also a critical appro-
st bope, One MMM“ revolution as wo&. a historical event and a (largely)
i w. One o .nn. B_oun salient traits of philosophic reflection in the
United mgn.. 13 tndeet i . insistence upon taking our experience as the matrix
o of ﬂEgnﬁg_ o RoMoo aw.na.a—.mom. But our experience is that of a people
e iations of s ot id rE.o to prepare us to accept the substance or
o mrovide !ﬁnﬂm& : a»aaw cvolutionary perspective and, in addition, did little
@ peovi choa mﬂ_-:& _.m.z. how to replace authoritarian modes with demo-
inclusive order animates o<n_=<_h_w.mw <n~... ould ety s ey
i M@a.oﬂaabom. roeals 3335:3\.2 o0 would strenuously resist, in the name
est 1 int di
gling aliane oomu -ﬁ “Mﬁ?_ﬂ vo_.s.ﬂ a__,ooax relevant to my reflections on entan-
b A aon qu&sm:m. While he notes that pragmatism is itself a
O e 150 that ogﬂuoanaw is one .om the pivots around which reflection in
this radition Em: contends that .; isa tradition largely unconscious of its
s as o :.mn m y M”Mv.a._ vn.nnaﬂnw.a is thus an insufficiently self-conscious

Sathoriy of EEM “ . wmum_ﬂn Eﬁm:om.m”mgzw.owvmno&nﬁ?o of the importance and

e f tr . Jucators in a very broad sense, inclu-

..ooﬂMM %M“__MQM“WMM ch___u Mwo ﬂ-ﬂoﬁa. M_ngoa as %o: as teachers, to mHoE“n:M”,

nwﬂwo”.ﬁ&.oa e by w :nnoosnm.m ﬁﬂ : _meomﬁ.ruowv.?:ﬁan_g benefit, are there by

e na“wwmw Mwm%%.“aa rwm been a tradition insufficiently aware of its sta-

of Bemarein F.unmmom o—”m‘ of its Swno.avo_.mQ advocates are (in the judgment

o pragatan, E&% p.vvnon.»sﬁ of .a_o n.oamsaq between classical
>=§»,§ et Tt e Bm.saa.oua umﬁw.:o philosophy.'? Bernstein goes so
of the development of r.,_ ur:o.&*.v_,ﬁ,m in .a.—o twenty-first century tell the story
ond honne ow _.u :o % ”& osophy in >_.=onnm it is the continuous development

A :ﬂﬂ uﬁMM Ngs emes :.5_" will stand out in their narratives” (1992b

o - So, = Sp er than viewing the analytic movement as representing m

nwwim«_ﬁ:ﬂg i %Mp:w.!nw-»ﬁur we uwoia understand that its most enduring

ot e g nM an ongoing mn»mﬂ.,gao legacy” (823). In terms of
torms of importast e.g., holism n_&. Fm»onommav. this seems plausible; in
issues of cultural politics, this is misleading. The ooaanc.mnm
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marginalization of “American” philosophy within academic institutions in the
United States is actually served by suggesting that what is significant and vital
in this philosophy can be found in more recent developments within analytic
philosophy." But the way of overcoming this marginalization is also indicated
by identifying these and other threads of continuity with contemporary intel-
lectual currents. This requires that pragmatists today sce themselves as part of 2
tradition ramifying itself in directions quite distant from what Peirce, James,
and Dewey were cver in the position even to imagine.

What is true of professional self-understanding is even truer of the more per-

vasive forms of cultural self-understanding (above all, the way individuals in
our culture tend to conceive themselves in relation to their inheritance, insti-
tutions, and traditions). For anyone reared in a tradition of antitraditionalism, it
is all too easy to fail or even to refuse to see what is manifestly and inescapably
true of our individuality and freedom. Neither freedom nor individuality is an
original possession, nor is cither in the most important sense an innate endow-
ment. Both are something to be wrought and, indeed, to be won. Suggestions as
to the materials to be used and the methods to be tried come not only, or even
primarily, from the self. They come overwhelmingly from others, especially
from more competent and mature others who are actually present but who have
been deeply transformed by their own encounters with still more distant others,
a process stretching back generation after generation.

What Jefferson proposed for nations (to form and maintain “honest friend-
ship with all nations, entangling alliances with none™), liberalism in effect
proposes for individuals. It does so as part of its advocacy of a purely pro-
cedural republic and an essentially unencumbered self. Liberalism resolutely
refuses to champion any substantive conception of the good, supposing that
such advocacy cannot help but be a step toward—if not an exercise of—tyr-
anny (the imposition of one party’s vision of the good on another party). It
strenuously resists acknowledging that any recognizable self is, by virtue of its
inevitable internalization of a complex inheritance, an implicated agent—an
actor implicated in a fateful array of involuntary associations, (in other words)
of entangling alliances. The conditions in which the self is able to choose it-
self are, in large measure, not chosen or even within the scope of the self’s
choices. v

As Michael Sandel notes, “In our public life, we are more entangled, but less
attached, than ever before” (1992, 28). To some extent, we have traditions of
critique and celebration, of reaffirmation and resistance, that assist us in trans-
forming always fateful, often debilitating alliances into consciously chosen at-
tachments. So that our children and students might also have such traditions, it
is imperative to cultivate “a nuanced, historical sense” of where and when we
stand. But this sense is an essentially personal sensitivity, demanding that we
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become ever more finely and fully conscious of those with whom we are fated
:_. ugnm. Such fatalities do not preclude freedom; rather, they define the requi-
site ?n_ of human freedom in its most urgent form. What am [ to make omaa
ethnicity? o.», the religion in which I was reared? of my gender? of my status nw.
the grandchild of mB.Qmwnusw. as the child of a World War I1 veteran, and so on?
. One .o». course might presume an indifference here. But the wmn:.o presum .
m_o.a.om indifference is an unearned privilege of the presumptuous, those iﬂ
____n_.zw presume themsclves capable of standing outside of the Eﬁmios_ itu
tion in which their actual identities are forged. o
To frame the issue in terms of tradition helps to see the intergenerational
g o.m our defining commitments, the historical constitution of our per-
sonal identities. It prompts us to reflect upon the historical vanom_aoa in imm.
our wewoa are 30»& and also the obstacles by which the realization of these
—.o.vo. is Eo.o_no& in tum, it prompts us to consider how our conduct and com-
mitments might constrain or underwrite the choices of those younger and even
yet unborn. In aron. it prompts us to look both backwards and forwards
. A m&w.gn.umnoﬁ tradition of antitraditionalist suspicion is, on vu_»:on. supe-
riorto a m&.&o.u,om antitraditionalism unconscious of its mE.Eu as ucn?. fmwﬁ
M“.m the n@aazndnga 2& affirmations that make suspicion and skepticism not
> y possible but effective? Apart from admiring the heroic resistance of such
_ao:..s_ figures as Socrates and Morc, Galilco and Luther, Painc and Jefferson
mn&a:ox Uo:m.rum and Langston Hughes, Sojourner Truth and Virginia éoo_m.
it is a_a._nc_mul_». not impossible—to imagine that suspicion and skepticism om.
any subversive and thus of emancipatory force would ever take root or sustain
msg_unrau. let alone would flourish. The sorts of search undertaken by Woolf
Mk Room of One’s Own ﬁ.—wnov. Alice Walker in In Search of Our Mothers’
ardens (1984), and West in The American Evasion of. Pragmatism: A Geneal.
ogy M.u\u. Pragmatism (1989) indicate as much. . -
“Ultimately there are,” according to Dewey, “but two philosophies” (LW
“M%:. On._o of 92: omrom Ewa.m_da experience while Eoﬂa.nn ..Moanvamwwo
experience 5 all its uncertainty, mystery, doubt, and half-knowledge and
turns z.m: experience upon itself to decpen and intensify its own qualities” (41;
Sﬁmm_&a added). In the end, it comes to the question—at once ur:c«ovzom_.
mo__aa.&. cultural, and personal—ofhow at this moment to turn experience v _“
_Gn_w..E the rovo of deepening and intensifying its own felt qualities, be “.___Momo
qualities 50 pain o.m irrevocable loss or the pleasure of reconfigured nn.mm_d This
may require seemingly oxmnwao measures, such as assaulting oneself. :._ any
event, this E:a.a.ng ongoing 9..&9& engagement in the kaleidoscopically shift-
ing scenes of our immediate cultural involvements. The task is to take aim at the
heart of the present (Habermas), to negotiate and renegotiate the terms in which
our n<aQauw transactions are conducted in various cultural spaces (the class-
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room, the restaurant, etc.). But such negotiations and renegotiations need to be
undertaken with an acute sensitivity to the paradoxical character of these cul-
tural spaces, for they are at once resistant to radical alteration and vulnerable to
delegitimating strategies ranging in their effectiveness from very slight to quite
dramatic. We cannot afford to be naive about either the possibilities of trans-
forming cultural spaces into scenes of Deweyan democracy or the possibility
that we might cut a deal for ourselves in the present for which those coming
after us must pay, perhaps dearly. As a result, a hermeneutic of suspicion is an
indispensable tool of personal, as well as cultural, criticism; as a result, an abid-

ing commitment to conserving countless aspects of many inherited forms, nu-

merous traditional practices, is an essential past of pragmatic reconstruction of
our cultural spaces.

v

The pragmatic intellectual is, in my judgment, a self-conscious critical tra-
ditionalist—an intellectual self-consciously committed to a tradition of self-
criticism and thus to the critique of this and any other tradition. As such, the
pragmatic intellectual must painstakingly—more painstakingly than Dewey or
any of the other historical pragmatists have in fact done—assemble genealogi-
cal accounts of our cultural practices, for the sake of projecting unfelt or (at
best) only dimly sensed possibilities of affective association and practical en-
gagement. But the problematization of these practices for the sake of projecting
these possibilities is, within the work of this tradition, marked by a distinctive
tone. One hears a tempered yet persistent hope, a resolute refusal to indulge in
the exonerating cthos of cultural pessimism and a manifest delight in quotidian
undertakings. .

A text from James helps us to appreciate the importance of tone in general
and the quality of this tone in particular. ‘While the term culture frequently con-
veys a “sense of exclusiveness” and conjures an image of “feeble caricatures of
[hu]mankind, unable to know any good thing when they see it, incapable of
enjoyment unless a printed label [or authorized title] gives them leave” (1911,
23), any education worthy of the name makes one immune against this malady,
even though the microbe responsible for the malady “haunts the neighborhood

of [countless] printed pages. Such education

does so by its general tone being too hearty for the microbe’s life. Real
culture lives by sympathies and admirations, not by dislikes and disdains;
under all misleading wrappings it pounces unerringly upon the human core
{cf. LW 10). If a college [a process of enculturation or education], through
the inferior human influcnces that have grown regnant there, fails to catch
the robuster tone, its failure is colossal. ...

E
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‘“Tons,’ i i
e ihm_”n ha:mﬂ“o” nmawwwh <~mo=m”. word to use, but there is no other,
: . questions of tone. By thei .
M”Nun gﬂ“ »n.oman 2~M~<&. If democracy is to be W~<anﬂ_ﬂﬁﬂunw”»““__
y . ne. If we are to impress it wi erenc
the hi p it with our prefi
ves must use the proper tone, which we, in tumn, Bmmwruf.o MM.—MM

from our i
from o onB teachers. It all reverts in the end to the action of innumerable

To the ears of man i i i

ars of many outside of this tradition
vqwm.s.ﬁaua is the tone of naiveté. To n.omm
tradition, the tone sounds quite different.

Let me
speak personally. To me, the tone of pragmatism is the tone of those

who . A
are unafraid to be dismissed by the ridiculing word or phrase. They are

the tone audible in the texts of the
shaped by and committed to this

I hear i ;
Marti monwho”m“nnuwusnmzw Emmon& tone of voice in Bernstein’s critiques of
The New Constellation, be UM“_.? ot nel Foucault. At the conclusion of
and specific—de u;. ¢ readily grants that “[a]ll effective critique is local
st be ad homi e b a local contexts” (1992a, 318). I would add that it
their actual &no:h“.mn“zs Mnamo that it is addressed to particular persons _.“g

es. But stressin i e

vatedness Sing contextuality, specifi nd si
s m.o“w_ . nhMa ﬂma 80”5 we can avoid facing up to ouﬂw»mﬁs_nmw.w, u_.aﬁm”-
have to face up to “n _Sun 1 hw.wgmm critique must be local and %nﬁmo. io un._w
Moreover. * allirming when we engage in criti .
v er, “we must .gnomav. confront the instability of any W%MM Mm ~n:8

what?"" ‘ R o
(1992, 318). And there are numerous contexts in €M—”M5=“vﬁw om“_nmoﬂ MHM.

validity of our critiques depend upon ; i

s ques answering this question. .
iy Mﬂnwnﬂoh“”uﬁ“. nﬂnﬁmn_m appeals mw both his critiques MMMoMWMMNMMHMM
the toxts o s of m.o::a& un.mnn.munm_ styles, and evasions encountered in
maniy, oo o wwr S.n w:aa::.. Uﬂ.:uu. etc.) to the name of our common hy-
commen o B %:nm.l.gomom_ou_ and cultural. It is in the name of our
Citations oy manit “. our qu:.mouzzw overlapping aspirations—such a
o s ¢ Enocww %m.mwoona_m_g, for opportunity, for a say in those Eﬁﬂ
stands, Homeirough ich our :S.-”m are destined to be lived—that he takes his
i than aﬂd oams.o is the invocation of this name, it is less probl
invocation of other names or the refusal to oi:n»w_w.””-

zing affirmation. Thus especially in his willingness to invoke the name of
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humanity and more specifically the ideals of participatory democracy and au-
thentic dialogue, one clearly hears the distinctive tone of the philosophical tra-
dition to which he turns, time and again, for insight and inspiration.

I hear this tone also in West's critique of Foucault’s characteristic refusal to
make explicit his own normative commitments.' In The American Evasion of
Philosophy, West lauds “the profound insights and rich illuminations of Foucault’s
renowned archaeologies and gencalogies” (1989, 223). He emphatically notes
that “Foucault rightly wants to safeguard relentless criticism and healthy skep-
ticism”; but Foucault pays a needlessly high price to insure the possibility of
such criticism and skepticism. For Foucault’s :

rejection of even tentative aims and provisional aims results in existential-
ism rebellion or micropolitical debate rather than concerted political praxis
informed by moral vision and systematic (though flexible) analyses. In
stark contrast, prophetic pragmatists take seriously moral discourse—re-
visable means and ends of political action, the integrity and character of
those engaged, and the precious ideals of participatory democracy and the
flowering of the uniqueness of different human individualities. (223; cf.
Bemstein 1992a, 163-64)

I even hear this tone in some of Richard Rorty’s essays. For example, it is au-
dible at the conclusion of “Idealism and Textualism,” where Rorty sides with
the Jamesian Harold Bloom against the Nietzschean Michel Foucault:

Bloom is a pragmatist in the manner of James, whereas Foucault is a prag-
matist in the manner of Nietzsche. Pragmatism appears in James and Bloom
as an identification with the struggles of finite men [and women). In Fou-
cault and Nietzsche it appears as contempt for one’s own finitude [cf. Smith],
as a search for some mighty, inhuman force to which one can yield up
one’s identity. Bloom’s way of dealing with texts preserves our sense of a
common human finitude by moving back and forth between the poet and
his poem [poets and their poems]. Foucault’s way of dealing with texts is
designed to eliminate the author—and indeed the very idea of ‘man’—
altogether. I have no wish to defend Foucault’s inhumanism, and every
wish to defend Bloom’s sense of our common human lot. (1982, 158)

I, however, fail to catch this tone in Rorty when he asserts that the culture that
will transcend its own provincialism, to the extent that it can, will be “one which
looks back [on the traditions on which it has drawn] . . . with the amused con-
descension typical of later generations looking back at their ancestors™ (xxx;
emphasis added). Such condescension is not typical of all later generations at all
phases of their maturation; rather, it is characteristic of some adolescents and of
some cultures largely defined by their celebration of the romantic rebellions and
contemptuous dismissals so characteristic of some adolescents.
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”;n ﬁﬂwa.apnn tone is undeniably a humanistic tone, but that does not neces-
sarily make it naive. For what reverberates throughout it is a humanism. not
muo_.o_.w unafraid of, but also painstakingly concerned with unmasking the a.<u<m
in sur_nr the name of .EwSu.E.Q has been an invitation to violence and a license
for inhumanity. But it is, in the end, a humanism that refuses to give up the
name of rE:w.:mQ as well as what have been the pivots around which a_.acmu&-
tion wm w:.a_w-.:u:. has turned—most prominently, individuality, freedom, com-
munity, o_<=.=u.. emancipation, participatory democracy, uncoerced 3:.<E.mu-
tion, and oE.nna.ﬁ inquiry. To the degree that the substance of these are ac-
tually embodied in our habits, traditions, and institutions, the coins we exchange
and a.o checks we write have that degree of value and backing; to the extent
mﬁ this substance is lacking, the words of Nietzsche deserved to be recalled:
Another form of recovery . . . is to sound out idols. . . . There are more ao_mwh
the world than there are realities, etc.” (Twilight of the Idols, p. 21)

In a word, the tone of the pragmatist is the tone of those who wouaowa cour-
age, that Boﬂ central of Jamesian (and Nietzschean) virtues: the courage to call
into question their own convictions and the courage to laugh at themselves; the
courage to accept cosmic solitude, but also the courage to accept the mE.Ea.o of
our own agency and experience. It can be detected in a letter from Oliver Wendell
Holmes to William James dated 24 March 1907

For a good many years I have had a formula for truth which seems h ,
than those you give ... but I don't know whether it is vﬂnq:uﬂ” ””-MM“ o”
__u.<o cooa in the habit of saying that all I mean by truth is what I can’t ro._w
thinking. The assumption of the validity of the thinking process seems to
mean no more than that: I am up against it—I have gone as far as I can
80—just as when I like a glass of beer. But I have leamed to surmise that
my cant aa.?a are not necessarily cosmic can’t helps [nature’s must bes}—
that the universe may not be subject to my limitations; and philosophy
w“umw_? seems to me to sin through arrogance. (Quoted in Perry 1935,

.ga.ﬁo:n is that of Qo. use Peirce’s telling phrase) “contrite fallibilists,” fallibilists
willing to own the distortions consequent upon their finitude and n..o disfigure-
ments nnmamﬁnm from their pathologies. It is, in short, the tone of a human voice
that owns itself as such, without thereby disowning the authority of its finite
experience or of its fallible traditions. Despite the finitude of the one and th

w.n:m&.:@ of m__n other, the conjoint operation of human experience and 5&”
tions is sufficient warrant for what Albert Camus (1951) identifies as the rebel’s
a.nmu_uﬁ ::.an»aoﬂ No. This No is the self-authorized refusal that upon reflec-
tion, which is to a large extent simply a form of recollection, attains an affective}

charged awareness of its own historically underwritten possibility. ¢
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The distinctiveness of this voice is won partly by its refusals, in particular, its
refusal to speak of what is beyond experience, or beyond doubt, or beyond cri-
ticism. These refusals are rooted in recognitions of what our finitude Ea. E_m-
bility practically mean. For this voice, nothing is sacred, but also nothing is
profanc (Emerson). Though nothing is sacred, piety and reverence are for the
most part words better rescued than jettisoned; though =oz.==m is profane, pro-
fanity has its place and purpose. The refusals and, underlying these, the recog-
nitions constitutive of this voice are well articulated in a stanza (stanza 19) of
Wallace Stevens’s “Chocorua to Its Neighbors” (1967):

To say more than human things with human voice;
That cannot be; to say human things with more
Than human voice, that also, cannot be;

To speak humanly from the height or from the depth
Of human things, that is acutest speech.

Pragmatic intellectuals define themselves through their abiding oonuago:_mm
to self-critical practices. For the classical pragmatists, these were best exempli-
fied by scientific inquiry and democratic life; for many more recent ones, o:.?
tural criticism eschewing the metaphysical tradition embodies what is best in
this tradition. o .

For pragmatists old and new, the dominant focus of Eowq v?mov.oE_S& con-
cemn is the cluster of questions and indeed crises confronting, right at this mo-
ment, ordinary women and men in their everyday circumstances and under-
takings. They put their faith in the dumb pluck and perseverance of E.a E:.s»:
animal (MW 14:200), transformed and perhaps uggﬁ by an Srmaoa
sense of dignity and civility. But, as Eliot so perceptively notes, ﬁwm_ng can-
not be inherited™; “if you want it you must obtain it 0y great-labor” (1917, 4).
Even so, traditions enlist our allegiance, entangle us inalliances, monm.momgo we
attain reflexive consciousness, let alone achieve explicitly ao:.onaon._ con-
sciousness. The labor with which traditions are obtained is largely one with the
labor by which we are originally constituted as Eg.uoa.ﬁnh Foucault _om.mx
thus, it is a labor beginning before the [ or self ma. anything more g an in-

choate mass of impulsive exertions. “Tradition is,” even more nEw. Eliot him-
self and most of the classical pragmatists most of the time Rn_.maon. a matter of
much wider significance” than “the blind or timid »a__o..ouao. to the successes
embodied in and the facilitations secured by our historically instituted ways of
feeling, acting, and associating. Tradition is nothing less 9»3..&*5 makes pos-
sible self-transcendence and self-transformation in the only important and in-
deed intelligible sense of these terms. _
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v

It might seem that if pragmatism grows in influence, then the future of philoso-
phy will increasingly become an impoverished affair, “a diminished thing.” It
might seem as though, for example, Richard Rorty has become Robert Frost’s
“Oven Bird” grown articulate. Recall the concluding lines of the poem entitled
just that, “The Oven Bird” (1967):

The question that he frames in all but words
Is what to make of a diminished thing.

But, in the texts of Peirce, James, Dewey, and Mead, as well as John E. Smith,
John J. McDermott, Ralph Sleeper, Sandra Rosenthal, Charlene Haddock
Seigfried, James Campbell, John J. Stuhr, Thomas Alexander, Douglas Ander-
son, and numerous others, the unspoken question is not, what are we to make of
s diminished thing called philosophy? Rather, the explicit question is, what are
we to make of these fragmented things, these rented fabrics, called our lives?
To conceive this question in anything approximating its actual complexity and
thus difficulty, we need deliberately to cultivate what Eliot calls “the historical
sense,” what Foucault designates “genealogical narratives,” and what I dub “thick
histories.” Dewey did call for “the emancipation of philosophy from too inti-
mate and exclusive attachment to traditional problems” (MW 10:4). But attend
carefully to what is implied in the text in which hc disparages such attachment:
“I believe that philosophy in American will be lost between chewing a historic
cud long since reduced to woody fiber, or an apologetics for lost causes (lost to
natura! science, or a scholastic, schematic formalism, unless it can somehow
bring to consciousness America’s own needs and its own implicit principle[s]
of successful action” (47). The task of the philosopher is to join artists, practi-
tioners of other disciplines, and participants in other discourses in helping to
bring to fuller and finer consciousness the needs, problems, presuppositions,
possibilities, and principles of the philosopher’s culture. It is one resource in
humanity's most definitive project—self-consciousness in the service of self-
definition. But this is essentially a historical project, one in which the dream of
standing aloof from entangling alliances and critical traditions is an histori-
cally generated yet historically discredited dream of a particular culture at a
particular juncture. The traditions to which we have been subjected are allian-
ces out of which our very identities are wrought. This does not mean that they
are prisons in which our fatefully allied selves are forever enclosed. Rather it
means that going beyond is possible, if at all, only by going through—where
that which is to be gone and worked through are the complex histories inscribed
in our institutions and in our very habits. The present is derived from the past
and drives toward the future. The defining trait of pragmatic intelligence is the
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projection of more novel and complex ends than those we have inherited, for the
sake of freeing experience from deadening routine and destructive whim (M¥
10:45). But such projection depends on a distinctive form of self-imposed rec-
ollection; beyond this, the realization of these projected goals is responsibly
achieved only alongside of a conservation of the historical soil in which they are
rooted.

In Reconstruction in Philosophy, Dewey identifies “the only true con-
servatism” as “that which will conserve and not waste the values wrought out
by humanity” (MW 12:90). In Human Nature and Conduct, he explicitly ac-
knowledges what in most of its guises he roundly rejects, namely, something
antecedently given: civilized activity “demands a congenial, antecedently pre-
pared environment” (MW 14:19; emphasis added). He goes on to note that

{ilndividuals flourish and wither away like the grass of the fields. But the
fruits of their work endure and make possible the development of further
activities having fuller significance. It is of a grace not of ourselves that we
lead civilized lives. There is sound sense in the old pagan notion that grati-
tude is the root of all virtue, Loyalty to whatever in the established environ-
ment makes a life of excellence possible is the beginning of all progress.
The best we can accomplish for posterity is to transmit unimpaired and
with some increment of meaning the environment that makes it possible to
{acquire and] maintain the habits of decent and refined life. Our individual
habits are links in forming the endless chain of humanity. Their signifi-
cance depends upon the environment inherited from our forérunners, and it
is enhanced as we foresee the fruits of our labor in the world in which our
successors live. (19) ,

In Experience and Nature, Dewey once again sounds a similar note: “Goods are
by a grace not of ourselves” (LW 1:44). Anyone is a “dangerous churl” who will
not gratefully acknowledge the graciousness of those natural and historical forces
by which that person came into being and, at cvery moment, is sustained in
existence (44; cf. A Common Faith).

Intellectuals are thus pragmatic partly by virtue of their piety, of their “loy-
alty to the sources of their being” (Santayana). But because “life is variation,”
piety to its sources must be not only imaginatively reenacted, but also experi-
mentally refashioned, again and again. Tradition is sustained only through inno-
vation, through the projection of ever-more-complex and novel goals and the
crafting of ever-more-effective means and methods. As noted a short time ago,
projecting such aims and devising such instrumentalities require a self-imposed
form of recollection, that form of memory in which we struggle to own our
complicities, to acknowledge our indebtedness, and to derive our inspiration.

Dewey approvingly quotes C. D. Darlington’s suggestion: “We need a Minis-
try of Disturbance, a regulated source of annoyance; a destroyer of routine; an
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==ao§~m=n.n of complacency” (ML 12:263). At the same time, we need a ministry
of continuity, a committed proiector of tradition in its most practical sense, the
concrete embodiment in the form of habits and artifacts of the funded axmxi-
ence of countless generations. Intellectuals are, in my judgment, pragmatic be-
cause of n.or” commitment to cultivating intelligence as the capacity to fulfill at
once ._39 .55?38. .F doing so, they explore the ways and depth to which
such intelligence is fatefully implicated in a history and thus entangled in move-
ments of ambiguous character and uncertain issue. Regarding this history and
its entanglements, the words of a character from Frost’s “A Servant of Servants”
m.mmd Mps. vn”— _E_Snm-a_ words expressive of the innermost conviction of the
gmatic intellectual, genealogical i ick historici i
o i ge gical pragmatist, thick historicist (call this figure

He says the best way out is always through.
And I agree to that, or in so far

As that I can see no way out but through—
Leastways forme . . .

.H.E“ way out is thus always through—through the living present in 2 i
vi..on.o-_ thickness. This present is not an isolatable msmﬁm%o be o“a“wo_n__ m“.. “_M
muao:ﬁ&? aloof self; rather, it covers a stretch of time and contains “within
itself a multitude of habits and impulses” bearing the stamp of a complex his-
tory -an. encountering the circumpressure of a multifaceted environment. This
present is nothing less than “a course of action, a process including memory,
ocuo..ﬁmoa and foresight, a pressure forward, a glance backward and a yco_m
outward” (MW 14:195). It is a more or less hazardous scene in which an ever-
vulnerable agent is fatefully implicated.

The way out is always through, but to move intelligently through the histori-
m-_ _x.oan:" is to work through (including working through our feclings of loss
ie., .m_QE.mSw what Freud called grief work or, more simply, mourning) some om.
the historical »m&anngmca determining the depth and width of current experi-
ence.' >ooo~.d§m to Dewey, “[A] person becomes aware of what he wants to do
and what he is about only when the work is actually complete” (LW 2:60)." But
ucmr n«gwwoonﬁ awareness might become a defining aspect of present con-
sciousness in this obvious way: my sense of what I am doing now is informed by
s.‘__h» I have done previously. The present meaning of present activity is a func-
tion of the range and depth of the connections among various contemporary cur-
Rss.u:n also of the connections between these currents and, on onc side past
exertions and, on the other, future eventualities. So prospective awareness q.amg
»_R.. vcnm:.:a a defining feature of present consciousness. But recollection and
ws:ﬁnm:o: are ways in which we try to tumn present experience back upon itself
in the hope of intensifying and widening the felt qualities of our actual engage-
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ment. How nuanced, varied, flexible yet enduring, cumulative in some R%.oma
and disruptive in others, luminous yet also darkly suggestive, are the qualities
inherent in our worldly involvements? The task of turning experience back upon
itself concerns, above all, connections and gmﬁoaml.oogomnag of past,
present, and future in the living present; transitions from historically defined
positions, through contemporaneously improvised dramas, and toward a future
immanent in the momentum of the moment'® yet in manifest and subtle ways
discontinuous and thus surprising. ,

Notes

1. This paper was the last in a conference devoted to “Pragmatism and the Future of EEQR.T
phy” (The Pennsyivania State University, 29-30 March 1996). As itturned eﬁ.ﬁo%vﬁs did
not concern themselves to any great extent with the future; 30 my paper did not so much tum
nﬁ%?nsﬁigﬂsgﬁﬁngg&<onn§§§. o

2. For insight into the complex character of William’s relationship to map...w.-unra sister
Alice {especially as this is revealed and enacted in their letters), see McDermott’s introduction to

Henry James (1997, vii-xxxviii).
SEuEauM-ﬂn io—,w_w itself SA which he is referring in this letter, William James uaveoan_ ._E “Itlhe
earth of things, long thrown into shadow by the glories of n& ﬁuo_.onﬁ. must resume its :nrc To
shift the emphasis in this way means that philosophic questions tE.».-__ tobe 5-8& by minds of
u—ﬂugnﬂu&gg%ggnﬁd....Eﬂsgg.ﬁoﬂn.ggvgeg
secmed a mere mess of anarchy and confusion, such, no doubt, will pragmatism often seem to
ultra-rationalist minds in philosophy” (Pragmatism, p. 62; cf. p. 31). ) . )

4. James suggests in “The Sentiment of Rationality” that “[t]he noa.:uw_ question concerning
things brought for the first time before consciousness is not the &oﬁﬁ.o a.ﬁg is that? ) csm the
practical “Who goes there?” or rather as Horwicz has admirably putit, “What is to be done?’— ‘Was

'ich an?'” (Pragmatism, p. 84).
\wanu.&h. s &n.nMg» ﬂgﬂﬂ Peirce uses a similar image: 355-5@&?5.. In ogg to .&anl.
canism (the worship of business), Peirce speaks of monasticism (“sleepwalking in this world with
except for the other” [CP 1.673]). : .
no aﬂo %oﬂﬁiﬂo. :Mvaonnﬁ too strenuously io—mxo-usm. free n..ww.nrmn n“MM. Gonu_ov.ne_ﬂuouvraﬂ (in
sense, constricting ht too narrowly channeling rigidly. )
' 7. uﬂo&“waaw of .qro.””n&& here, while clear in Dewey's 4 91:5: Faith, is .a<o= more
fully articulated in Santayana's Reason in Religion: “Piety ... may be said to mean man’s reverent
58.—9«38:5«3380;:_“&35&?nﬁnﬁ%%gg;ggﬂ....Rta
wish to live associated with permanent racial interests [i.e., the abiding interests m.n the human
species or ‘race’] toagn_ssgﬂo_<3oan§§§§§ﬁo?1aﬂi
-_aae-R_Eﬁvi&uvﬁim&ga&nﬁ.sgﬁaﬁwgg.ﬁggﬁ&.
if possible, and in no way undermined or denaturalised. gggneimg?rgn!ﬂ:-
derived and responsible, that all its functions are heritages and trusts, involves a sentiment of
gratitude and duty which we may call piety” (125; cf. er.._ov. § 14:19). .
8. Nor will I in any developed or detailed way explicate W“n %R-e?,ﬁ nonetheless, I will
int in the direction in which I believe such an explication ou| move.
vo_no. Dewey insists in The Public and Its Problems that A&_S.E of action m.x& by embodied
intelligence is atways the important thing. . . . Capacities are limited _uw. the o«.uonw and "mor at
hand. They are still more dependent upon the prevailing habits of attention and interest tEnw. are
set by tradition and institutional custom. Meanings run in the channels nowsmn 3.. Enﬂ.ssgmaa_a
of which, in the end, language, the vehicle of thought as well as communication, is the most impor-
tant” (LW 2:366).
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10. In an essay written in 1936, Dewey states, “About the importance of tradition—or, better,
traditions—in effecting the desired organization I have no doubt. But I am highly skeptical of all
arguments that assume that there is but one available tradition. We have at our disposal many
traditions. There is the great tradition of autonomous literature, of music, of painting, of all the fine
arts, in each of which, moreover, there are many significant traditions. There is the tradition of
democracy; there is the tradition of experimental science, which if not thoroughly established is
yet far from embryonic” (LW 11:117).

In another essay, he sharply distinguishes a traditional practice from a fixed convention ow
2:58). In another context, Dewey confesses, “I hope I yield to none in appreciation of the great
American tradition, for tradition is something capable of being transmitted as an emotion and as an
idea from generation to generation {were it not, tradition would be a misnomer]. We have a great
and precious heritage from the past, but to be realized, to be translated into an idea and an emotion,
this tradition has to be embodied in active effort in the social relations which we as human beings
bear to each other under present conditions” (LW 13:299).

11. In The Promise of Pragmatism (1994), Diggins attempts to elevate this deficiency into a
fatal flaw.

12. This is not true of West: “[M]y concem is trying to keep alive . . . a nuanced, historical
sense, which is to say, [to] keep alive traditions of critique and resistance, and the use of tradition
there [in this connection] is quite deliberate. That is why I invoked (T. S.] Eliot [in the talk]" (1993,
54).

13. This is, of course, directly contrary to Bernstein’s intention. Moreover, he has done a great
deal to show, not merely to state, the need to return to Royce and James as well as Peirce and
Dewey. Even 50, the conciliatory spirit so admirable and needed can assist in papering over differ-
ences that culturally and practically have made and continue to make a difference.

14. 1t is worth noting that Jefferson’s words echo those in Washington's “Farewell Address,”
wherein the first president advised that we must not “entangle our peace and prosperity” in forcign
alliances.

15. Thave to doubt the fairness of West's critique of Foucault's position, especially when stated
too sharply (sse Colapietro 1998).

16. The work of the Kieinean psychoanalytic theorist Hannah Segal (1997) is important for
seeing how the resources of that theory might be of direct relevance to the sort of project outlined
in this paper.

17. Here is yet another instance in which one can discern the accuracy of Dewey's own admis-
sion of the extent to which even his mature thought exhibits an abiding debt to Hegel.

18. This expression (“the momentum of the present™) and indeed much else in this essay are
derived from my encounter with writings of John William Miller (1978). While he was a critic of
James and Dewey, and a champion of the tradition defended by Royce and Hocking, Miller pro-
vides many helpful suggestions for how to read the pragmatists and, beyond this, for how to trans-
form them. The title of this paper was partly inspired by the title of Robert Elias’s ‘Entangling
Alliances With None': A% Essay on the Individual in the American Twenties (1973). Elias studied at
Williams College as an undergraduste with Miller.
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